This article traces the activities of Ma Dexin, a preeminent Hui Muslim scholar and grand imam (akhund) who played a leading role in the Muslim uprising in Yunnan (1856-1873). Ma harshly criticized Shi'ism and its followers, the shaykhs, in the Sufi orders in China. The intolerance of orthodox Sunnis toward Shi'ism can be explained in part by the marginalization of Hui Muslims in China and their attempts to unite and defend themselves in a society dominated by Han Chinese. An analysis of the Sunni opposition to Shi'ism that was led by Akhund Ma Dexin and the Shi'a sect's influence among the Sufis in China help us understand the ways in which global debates in Islam were articulated on Chinese soil.
Islamic texts and doctrines but also presided over religious services and helped to interpret Islamic law for Muslim communities in the region. Through his efforts, Islamic education flourished in Yunnan in the 1850s, attracting many Islamic scholars from other parts of the province who gathered around him and often sought his advice, guidance, or personal views on Islamic doctrine and Islamic law. Ma's reputation as an expert Islamic scholar grew to such an extent that Muslims in Yunnan and even in other parts of China bestowed on him the honorific "Old Bapa" (in Persian a bapa is an elderly scholar esteemed for his moral authority and knowledge, particularly Arabic Quranic knowledge) (Na and Ma 1994, 327-328) .
During the 1850s, however, Yunnan Muslims plunged into bloody conflicts arising out of political crises and ethnic tensions, and China's socioeconomic situation deteriorated.
Moreover, as the bureaucratic politics of the imperial government grew more and more oppressive and venal, imperial authorities turned a hard hand against Muslim ethnic minorities. Corruption among both the central and local authorities greatly hindered administrative efficiency, leading to the failure of jurisprudential efforts to mediate the confrontation between the Hui Muslims and the Han. Thus, the imperial system lost control over the administration of justice in the province. These conditions eventually led the Hui Muslims in Yunnan to mount a large-scale insurgency against the imperial government.
When the large armed Hui rebellion against the Qing dynasty (1644-1911) broke out in 1856, Grand Akhund Ma Dexin was selected by the Hui Muslims as the spiritual leader and one of the main military commanders due to his prestige and enormous influence among their communities. Ma called on Muslims in southeastern and northeastern Yunnan to participate in this uprising against the ethnic discrimination that was routinely carried out by local imperial authorities. He also advocated for close cooperation with another Hui Muslim uprising in western Yunnan that was led by Du Wenxiu (1827-1872). As a result, rebellious Hui Muslim forces won control over two-thirds of Yunnan Province and three times laid siege to the provincial capital.
Still, Ma Dexin saw so many innocent people lose their lives because of this bloody confrontation and so many people desert their homes and become refugees, leading miserable, even hopeless, lives due to ethnic cleansing practiced by both the Hui and the Han, that he sought a way out of the bloodshed. Such a cruel reality, in which many people died every day and many more faced starvation, drove Ma to forge a compromise with the imperial authorities on behalf of the Hui forces, agreeing to a ceasefire and finally yielding to the authorities and signing a peace agreement.
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Cross-Currents: East Asian History and Culture Review E-Journal No. 12 (September 2014) • (http://cross-currents.berkeley.edu/e-journal/issue -12) As a result of his leadership during the uprising, Ma became known as a beg (a Turkish title for a Muslim nobleman) of the second rank and was given the title "Islamic Chief in General for Hui Muslims of Southern Yunnan" by the Qing imperial court (Zhang 1988, 5 2. He was honored by Chinese Muslims as the general mufti, the most authentic authority in the interpretation of Islamic law in China in the latter part of the nineteenth century (see figure 2 ).
3. He was regarded as the spiritual leader of the Muslim uprising in Yunnan by the majority of Hui people.
4. He was the general commander of the Hui Muslims' insurgency. 5. He was the first Chinese Muslim to be received by the Ottoman sultan, honored at a royal banquet, and invited to visit the Royal Palace and participate in royal events.
6. He was the first Chinese Muslim to translate the Arabic Quran into Chinese (twenty chapters, or five volumes, of the translation remained in print until the 1930s).
7. He was nominated by the Qing Empire as the temporary governor-general of Yunnan Province and Guizhou Province, since only he could maintain peace in the region.
8. He was executed by the imperial authorities after the failure of the Hui revolt in Yunnan, and therefore became known as a shahid, or martyr.
We turn now to consider why such an outstanding Muslim leader would write a book sharply critical of Shi'ism and its followers, the Sufi shaykhs in China in the mid-nineteenth century. Ma's work Sidian yaohui (The essential understanding of the four classics) was completed in 1858 and first printed in 1865 (figure 3). This book's purpose, as Muslim scholar Ma Zhaolong points out, was "to follow the Chinese rite, to cite the Chinese classics, (Bai 1997, 182-184) . Even today, it continues to be widely read and studied. Many Hui scholars and akhunds make the book a mandatory reference work in mosque-based madrasa education. Sidian yaohui is composed of four chapters, the last of which is titled "Zhengyi kaoshu" (正异考述, which literally means "examining and explaining orthodoxy and heresy"). Why did Ma use so strong a word as "heresy" to label the Shi'a? In the Chinese social context, if one assails another as "heretical" and such an accusation gains support from the imperial authorities, it could result in a large-scale political persecution like that faced by the White Lotus sect in the Qing dynasty or Falun Gong today. However, from Ma Dexin's point of view, such a charge against the Shi'a was logical. According to his orthodox stance, the core value of Islam is the belief in only one God. In his view, the Rafida sect worshipped the household of Ali, instead of worshipping Allah alone. Ma wrote that the Shi'a declared:
The older in our religion truly is the image of the Lord; it manifests by the respected in turn, this passes and that follows in succeeding, continually without being interrupted. It firstly showed in the body of Ali, next showed in the body of Hussein, his son, then in the body of his grandson, until the descendant in the eleventh generation. Afterward it showed in the body of Nizariyye, the most respected in our religion. (Ma Dexin [1865 According to Sunni Islam, to equate God with a person is to commit the cardinal crime of blasphemy (shirk), to fall into something akin to idolatry or polytheism. Ma logically assailed such a crime as heresy. Many Muslim scholars in the Islamic world who preceded and followed Ma, including in peripheral regions such as China, frequently repeated these charges against their theological opponents.
The second reason Ma accused the Rafida of heresy is that they did not follow the Hanafi madhhab (the Islamic school of jurisprudence). According to Ma,
The founder of our madhhab is Abu Hanifa. . . . He was an outstanding figure in holy Islam and there was no rival to his knowledge, wisdom, and reputation. All the judgments and interpretations of Islamic law should refer to this madhhab as the foundation that guides all thinking that follows. Even the talented and knowledgeable scholars in the world that follow cannot break the regulations set by this madhhab. If anyone should set up other rules and break the mores Hanafi has established, they have gone astray. (Ma Dexin [1865] 1988, 82) Islamic scholars regard the Hanafi madhhab as the least restrictive school of jurisprudence among the four madhhabs, and this has given the Chinese Muslims greater This stupid group says: "People understand that the Lord has neither body nor imagination, has neither direction nor location. Such opinion has fallen into emptiness, therefore, resembling the views of Daoists and Buddhists. Those who worship the Lord with such an attitude will gain nothing. Do they know that the Lord manifests the world with the image of a shaykh who guides [people] walking on the straight path? Thus, those who receive the guidance from a shaykh gain teaching from the Lord; whoever follows a shaykh actually follows the Lord; those who see a shaykh see the Lord. If one worships the Lord not going through the role of a shaykh, he will gain nothing and have nowhere to go." (Ma Dexin [1865] 1988, 80) Although he used harsh words to attack Sufi shaykhs, however, Ma had been deeply influenced by Sufism when he was young, traveling to northwestern China to improve his Persian language knowledge and even studying Persian texts on Sufism. However, he changed his theological stance during his pilgrimage while studying in Cairo and Istanbul, the capital of the Ottoman Empire. I discuss this transition below.
Ma boldly posited that Sufi shaykhs were like the Rafida concerning personal deification, because they said: "If one sees a shaykh he sees the Lord, and a shaykh is the image of the Lord." And, "Someone says: one meets urgent despair, and turns to the Lord for help. However, Allah does not respond to him. Then he turns praying to a shaykh for aid, and the shaykh at once solves his need" (Ma Dexin [1865] 1988, 86) . Ma replied firmly: "Ah, the Lord is not polluted by the false images, not mixed by air, nevertheless is the purest and the most subtle. However, they [the shaykhs] regard the Lord as incomplete and insufficient, and such a theory is all the same as Rafida, the heresy teaching" (Ma Dexin [1865] 1988, 80 and rather set Rafida books 8 as the authentic classics. So are the roots of heresy formulated by this kind of person. At present someone says that there is a shaykh who can perform miracles, can contain dragons and capture tigers, expel the devil and order the deity. Actually they are ignorant and lose sense, talk empty words, aim to confuse the stupid and the common. They practice a kind of witchcraft. Moreover, those men arrogantly say that they are shaykhs, able to do anything by their willing. They have the power to punish or reward people. If someone offends them, they can blaze him into ashes, so they not only kill him but also annul his iman [faith] . This is so strange that a shaykh has no heart for mercy, and will end a life out of his own selfish hatred. A Muslim loses iman by doing that, and makes people betray their faith. A shaykh like that is really a despot who destroys people, and he is worse than the devil. (Ma Dexin [1865] 1988, 86) Hence, Ma denounced the shaykhs: "Oh, such kind of shaykh is the enemy of the country, the great danger of the world" ([1865] 1988, 86) . Throughout their history, the Shi'a have suffered greatly due to persecution at the hands of ruling Arab-Islamic dynasties, even during the Seljuq dynasty (1037-1194) and later in the early period of the Ilkhan dynasty (1258-1353). Life was so difficult during these periods of political suppression that the ulama (religious scholars) of the Shi'a dissolved their communities and wandered in or fled to the edges or other areas of the empire to find refuge in Sufi orders (Mazzaoui 1972, 40) . Therefore, scholars of Shi'a Islamic studies usually hold that Shi'ism is the outward or exoteric form of Sufism because of the close link between Shi'ism and certain Sufi mystical orders in the long history of Shi'a Islam. 9 Although the 
Linking with the Daily Lives of Muslims in China
There are certainly many perspectives concerning the impact of events on Islam in China, given the tense debate between Ma and the Sufi shaykhs. Here, I present four illustrative cases to illuminate the effects on Chinese Muslims' daily lives of their clerics' efforts to oppose "heresy" and maintain "orthodoxy."
The Debate over the Issue of Divorce
In the early 1950s, a Hui woman in Pingliang of Gansu requested a divorce from her husband, who had disappeared ten years earlier. This was a controversial matter at the time.
The Hanafi school of jurisprudence rejects such a divorce, since a wife is required to wait for ninety years if her husband's fate is not clear and the wife does not know whether he died after joining a Muslim warlord's army. However, the Maliki madhhab permits such a divorce because it rules that, following a waiting period of four years, a wife can divorce her husband if he is judged to have died or disappeared, therefore allowing the widow to remarry. So Akhund Hu Xueliang 
Choosing the Strongest Religious Ally
Why did Ma Dexin so harshly criticize Shi'ism and some Sufi shaykhs who accepted Shi'a teaching? I think his hajj to Mecca and travels around the Sunni Islamic world played a and the Communist Party in the People's Republic, always following guidelines they see in mainstream Chinese society, since they remain a minority and want to survive frequent political and social changes. 
